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The Exile of Juya: Decolonial Geonarratives of Water

José Quintero-Weir
Universidad Autonoma Indigena, Venezuela; Universidad del Zulia, Venezuela

Pablo Mansilla-Quinones (® and Andrés Moreira-Munoz
Pontificia Universidad Catolica de Valparaiso, Chile

The anthropocene and its contemporary environmental crisis are symptomatic of an exhausted
phase and space of modern rhetoric regarding a nature/culture dichotomy. Its consequences are
especially evident in indigenous territories, where it imposes a hegemonic vision of nature as an
object of conquest; it affects ways of being, knowing, and existing with(in) the territory, and justi-
fies ecocide and epistemicide. Other epistemologies and geonarratives are timely needed in the
transit from the anthropoce towards an imaged new epoche of conviviality between humans (indi-
genous and non-indigenous) and more-than human species. This work addresses that challenge
from a decolonial and transdisciplinary perspective based on Wayuu indigenous knowledge and
their relationship with the hydrosocial territory in the Venezuelan Guajira. Wayuu geonarratives,
based on the memory of their elders, are applied to reconstruct the climate calendar and the trans-
formations it has undergone. These geonarratives of water trace a path toward knowledge that
contributes to the design of pluriverses articulated from the edges of modernity across indigenous
perspectives. Key Words: collective memory, conviviality, hydrosocial territories, pluriverse,
socionature relations, transdisciplinary geography.

To Begin, a Jayeechi'

The Wayuu know from the word of their most distant ancestors that before the world was born
only two great immensities revolved in space: The great light and the great darkness; both spun
and met again and again, and nothing was born of them separately as they were, and so they
collided with each other, until they began to share each other, and it was then that from the
explosive union of the immensities, from the great light came the Sun (Ka’ikai), the Earth
(Mmakat) and the wind (Joutai), and from the great darkness came the Moon (Kachikat), the
waters (Wiinkat) and all the constellations. Thus, the elements: air, earth, water, and fire were
the first generation to emerge into the world.

But behold, the Sun of the great light liked to heat the waters, which were the offspring of
the great darkness, and so it was that from this union was born the Rain (Juyakai or Juyd) as the
son of the waters and who, rising to the heights, confronts his father Ka’ikai by appeasing the
fire of its heat. But, from up there Juya saw Mmakat (the Earth), and marveled at its sinuous
beauty and tranquility. Then, he fell upon it and from that first union the plants were born, the
jungle and the mountains of great trees, and every plant and every vegetation giving origin in
this way, to the second generation that emerged to the world.

Thus, Juyakali, the son of the sun and the waters, took the mountains as his seat and continued
raining on those lands. It was then that the rivers were born with their fish, but also the birds

GeoHumanities, 0(0), 1-21 © 2023 American Association of Geographers
Initial submission, August 2021; revised submission, July 2022; final acceptence, September 2022.
Published by Taylor & Francis Group, LLC.
Supplemental data for this article can be accessed online at https://doi.org/10.1080/2373566X.2022.2155561.


http://crossmark.crossref.org/dialog/?doi=10.1080/2373566X.2022.2155561&domain=pdf&date_stamp=2023-03-27
http://orcid.org/0000-0001-8479-7560
http://orcid.org/0000-0002-9136-1391

2  QUINTERO-WEIR, MANSILLA-QUINONES, AND MOREIRA-MUNOZ

and the monkeys that populated the trees, and every animal that walks or crawls on the land of
those forests. Ants also sprouted, and bees and mosquitoes and all the insects flew, because the
animals were the third generation born into the world.

Thus, the life of the world was happening. Juya traveled through the heavens frightening his
father Sun from those places on earth where he burned more with his heat; then, he would come
and fall with his waters and cool them making life be born there. It was on one of those trips that
Juya saw the land of La Guajira, beautiful, lonely, with its skin burned by the Sun and harassed by
the wind,; then, he decided to stay there for a while and fell on that land that sang happily, while
from its bowels sprang men and women who, when they came to the surface, shouted their names,
as if they were presenting themselves before their father the Rain, and said: Jusayu! others,
Uraliyl/, others, Sapuana!, and so, they were born to the world as flesh of the land that gave birth
to them in Wopumiin, further on in Jalala and even higher up in Wiinpumuin, which is all the
land of the Wayuu, the people, who thus were the fourth generation born to the world (Figure 1).

La Guajira as an Hydrosocial Territory in Gradual Process of Drought

For the Waytu people, and for all the indigenous peoples of the Maracaibo basin (Anuu, Bari,
Yukpa and Sapreye), the space of the basin is understood as an inseparable geographical totality. A
good part of the Guajira Peninsula on both sides of the Colombian-Venezuelan border can be char-
acterized as semi-desert, with scarce rainfall, populated with tropical dry forest and confronted on
its northern and eastern sides by the winds and the Caribbean Sea. This landscape converges at its
southern base with the mouth of the Sierra de Perija which, in effect, forms part of the division of
the Andean mountain range as it enters Venezuela, forming two branches: one that goes to the east
(and which is the continuity of the mountain range itself) with heights of more than 5,000 m.a.s.1;
and a western branch that transforms itself into a tropical and rainy humid forest. Both arms cradle
and feed the water of their rivers to the great Lake of Maracaibo. But it is the Sierra de Perija,
with heights of up to 3,000 m.a.s.l. (Cerro Tétari, Yukpa territory) which descends until it ends
right at the base of the Waydu territory in La Guajira with two large basins: that of the Socuy-
Wasaalee (Guasare) rivers, and on the Colombian side, coming from the Sierra Nevada de Santa
Marta, the Rancheria river and all its tributary streams. This great semi-desert space of La Guajira,
in truth, has always been surrounded by water. The ancestral territory of the Wayudu people, also
known as Woumain (the heart from which the Waytu emerge), extends over the entire Guajira
peninsula and is divided by the borders of the nation states of Colombia and Venezuela.

The lands of La Guajira are part of a region of confluence of diverse geo-environmental and
ecological formations of very different biodiversities and energies that converge into a harmony
of periodic climate and water cycles — and thus the generation and reproduction of life in a
region that, at first sight, appears inhospitable.

In the context of this harmonious complementarity of formations, the Waydu were well aware
of the movement of Juya from his place of settlement in the mountains and jungles of the Sierra
de Perija in what seemed to be its eternal journey around the basin, until he reached the thirsty
lands of La Guajira, through which he moved on his journey home, beyond the heights of the
Wasaalee, marking his journey with rain in its various manifestations, all the places of water in
its vast territory; so the whole of the Waytu territory (Woumainkat) (Figure 2), was also the ter-
ritory of Juya (Niichakammakat- his beloved land).
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FIGURE 1 The sempitern return of Juya: Illustration by Juan Carlos
La Rosa, Wayiu Wainjirawa Organization.

However, even with capricious Juyad, the Wayuiu were able to follow their traditional climate
map and carry out traditional community making actions, such as planting, building casimbas,
and caring for the natural ponds (Quintero Diaz 2010), gullies, and waterfalls — even their col-
lective celebrations of coexistence follow the calendar. Despite the fact rains no longer seem to
coincide with their calculations, when Juya appeared, even out of time, Waydu communities
were prepared to receive their waters and manage them according to their autonomous forms of
organization in family clans.



4  QUINTERO-WEIR, MANSILLA-QUINONES, AND MOREIRA-MUNOZ

-73° -72° -71°

Macuira
i = National Park
o 5

Manuare *
°

12°
Py

) " o Cojoro

VIR /| Paraguaipoa
! ;e
Dibulla o W .

2 COLOMBIA . _ /

11°

&, /7 VENEZU EL A eragab

$57 0 g Valledupar -/ iy

f p
- P 4 S~ i, NASA, NGA, USGS; Grupo Ingeolan C A, E8F, HERE, Garmin, oursqua
3 IR E A

-73° -72° -71°

e, FAO, METI/NASA, USGs & %

FIGURE 2 Waydu territory (Woumainkat) crossin the limits of
Colombia and Venezuela, to the west of the great Lake of Maracaibo.

But the Yoluja of “progress” is a being of incalculable ambition and greed: in the late 1970s
and early 1980s, a new developmental-extractivist project exploited open-pit coal mines in the
subsoil of the Wasaalee river basin (Guasare) on the Venezuelan side and — at the so-called
Cerrejon mines- the Rancheria river basin on the Colombian side (Ulloa 2020). Both defore-
stated hundreds of thousands of hectares of forest, right at the base of what for the Waytu is the
original seat of Juyd; this has imposed upon the great father of the Waytu an exile of unpredict-
able duration.

Yoluja, Oil, Mines, and Climate Change

Historically, the close territorial relationship between the Wayuu and the rain allowed them pre-
cise knowledge of its manifestation in La Guajira. The relationship implies family or communi-
tarian organization (Yanama = communitarian work) for tasks of inhabiting (repair of houses,
shelter for animals, roads, etc.); the production of food (directing waterfalls to natural jagiieyes®,
building and/or repairing family or community casimbas®, preparing the land for sowing, etc.);
or for living together (organizing community meetings to celebrate, welcome, or thank Juyd).
Indeed, the rain was given names, a state of mind in which Juya is present and recognized.
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The periodic fulfillment of Juyd'’s journey around the basin and over Wayuu territory
remained the same during the first three decades of the 20th century. At this time, the oil exploit-
ation in Lake Maracaibo (1900-1930) accelerated to what seemed an unstoppable emanation
(Zumaque and Barrosos oil exploitations), which boosted explorations and exploitation inside
the waters of the lake and Sierra de Perija foothills. New wells required the construction of
infrastructure such as water platforms, storage fields, gas burning chimneys, and shipment ports;
and system of pipelines, warehouses, and workshops for metal-mechanical production, berths,
and shipyards. Construction took place close to the wells and on the shores of both sides of the
lake, so that the landscape and geography of the lake changed radically.

Particularly, the outbreak of World War II increased demand for oil; production in Lake
Maracaibo, in the hands of Anglo-Dutch and American companies, became a vital strategic hold-
ing for the Allies. However, maintaining the rhythm and speed of the flow of production and
exports was subject to the geographical conditions present at the entrance to the lake known as
La Barra. The entrance is narrow, and blocked by three islands that limit sea water into the inter-
ior of the lake, leaving only a narrow margin for navigation between the sea and the lake — it
was an obstacle proper to the confrontation between nature and culture, and ended up being sub-
jected to destructive channel digging.

The harmful effects of extractivism generated by the exploitation of hydrocarbons and mining
continue in Wayuu territories, causing depopulation, dispossession, and exclusion of access to
water (Ulloa et al. 2020); however, the problems of access to water in La Guajira tend to be
minimized in official discourse, which emphasizes the benefits of coal exports to Colombia.
Moreover, it is often argued that transnational capital cannot be blamed for any of the problems
associated with its investments (Avilés 2019).

In this sense, the physical effects of human induced climate changes - such as droughts, tem-
perature rises and changes in rainfall systems - is explained by, first, the replacement of the
hydrological cycle by a hydro-social model co-opted by political and economic powers that have
appropriated water, depriving communities of their access (Porto-Gongalves 2006; Swyngedouw
2005; Boelens et al. 2016; Morgan 2017); and second, by the modification of cultural relations
with water landscapes (Budds and Hinojosa 2012), and - as has been pointed out from a feminist
perspective — modified relations between body-territory-water (Caretta and Zaragocin 2020). In
this way, the process of accumulation through dispossession (Hall 2013), which operates on
water, threatens a community good on which the life of those who inhabit these hydrosocial terri-
tories is sustained (Boelens et al. 2016; Rocha et al. 2019; Mills-Novoa et al. 2020).

However, the exposure to the negative effects generated by the anthropocene in relation to
water does not affect all of society in the same way; they are unequally distributed, generating
forms of injustice and environmental racism that further affect and systematically violate the liv-
ing conditions of certain groups (Martinez-Alier 2014; Soja 2014); consider the exclusions of
social groups because of their intersectionalities (Caretta and Zaragocin 2020; Zaragocin 2019).
In Latin America, it is possible to identify an important number of environmental transformations
occuring in territories of indigenous, afro-descendant and rural populations, living structural
traces of colonialism-capitalism (Banks 2017). The consequences of the anthropocene and the
consequent environmental transformations on the native peoples of Abya Yala (Latin America)
can be understood in the framework of what has been called the result of the “coloniality of
nature” (Alimonda 2011), to point out how modern colonial reason creates a “subaltern space,
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which can be exploited, razed, reconfigured, according to the needs of the current regimes of
accumulation.”

These manifestations of colonized nature cut across the practice of all Latin American govern-
ments, independent of political position, in what has been called neo-extractivism (Gudynas
2020). Even progressive leftwing governments maintain systems of capitalist exploitation based
on the extraction of natural resources on indigenous territories. This situation is especially visible
in the case of the Wayuu (Ulloa 2020), whose ancestral territory is fragmented by national state
borders of Colombia and Venezuela, which, despite following different political and economic
paths, exploit mining and hydrocarbon resources on both sides of the border. This generates
severe effects on access to water and severely affects the livelihoods of the territorial clans
(Uriana 2008; Avilés 2019; Ulloa 2020), generating also food insecurity and child mortality
(Contreras 2019).

Studying whith the Wayuu —a people who have historically had to face the problem of access
to water— allows us to suggest elements of greater scope and importance to outline biocultural
conservation (Maffi and Dilts 2014; Moreira-Munoz et al. 2019) and conviviality based on indi-
genous cosmovision (Gahman, Greenidge, and Team 2020).

METHODS

The hydrosocial transformations of the Anthropocene require, first, concrete actions that maintain
territorial control of native peoples; and second, disputing hegemonic cultural representations of
nature imposed by modernity-coloniality-capitalism and its institutions — in this case, through the
Waytu cultural perspective itself (Ulloa 2016a; Daza-Daza, Rodriguez-Valencia, and Carabali-
Angola 2018). Geonarratives regarding their relationship with water may aid in designing alter-
native pathways to the Anthropocene, and also a path towards transdisciplinary Geography
(Pretorius and Fairhurst 2015; Sarmiento and Frolich 2020). As Donna Haraway (2015) points
out, “we need stories (and theories) that are just big enough to gather up the complexities and
keep the edges open and greedy for surprising new and old connections.” We call these “other
stories” about the nature-culture relationship from the perspective of decolonial methodologies
(de Leeuw and Hunt 2018; Daigle and Ramirez 2019) such as decolonial geonarrative and oral-
ities, built from other worldviews and feelings about the world to act on the contemporary envir-
onmental challenge (Bawaka Country et al. 2020).

This entails exploring, in a schema of knowledge co-production (Norstrom et al. 2020), the
pluriverse (Querejazu 2016) and the possibilities of resilience and adaptation to climate change
of the communities most affected by it (Muir, Rose, and Sullivan 2010; Lof 2013; Petheram,
Stacey, and Fleming 2015; Vidal et al. 2018). Here geonarratives of water become symbolic
strategies that accompany the practices and concrete actions to address the problem of water.

We seek to build a decolonial proposal for geonarratives (Tuhiwai Smith 2016), as a narrative
practice with thinkings/feelings and thoughts of native peoples, which preserve them with(in) the
world as an expression of their territoriality (Haesbaert 2012; Quintero-Weir 2016). In this sense,
the concept of ‘orality’ or ‘oraliture’ seems more appropriate from a decolonial perspective.
‘Geostorytelling’” has been already proposed as an alternative to European oriented ethnogra-
phies®. This questions the colonial distinction between the written word and culture, justified by
Western sciences that have relegated indigenous knowledge and stories to a secondary, “invalid”
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source due to its orality (Mires Ortiz and Red de Bibliotecas Rurales de Cajamarca 2017). In this
perspective, orality is informal, non-systematized knowledge; writing, a tool of Western and
Eurocentric culture. As a counterpoint to colonial narratives, this decolonial narratives consider
memory discourse in various expressions of language transmission such as singing, storytelling,
drawing or even weaving (Millaleo 2011; Cameron 2012; Fernandez-Llamazares and
Cabeza 2017).

In searching for a specific concept, we preferred to use ‘decolonial geonarratives’ that may
overcome colonial perspectives deployed by western sciences, which term indigenous narratives
with labels like “oral literature,” “oral tradition,” “folklore,” etc., and exercise epistemological
violence loaded with disqualifying and disdainful contradictions, suggesting these knowledges
are simple anecdotes or inferior metaphors that are not capable of constituting knowledge (Mires
Ortiz and Red de Bibliotecas Rurales de Cajamarca 2017). These decolonial geonarratives favor
methodologies where knowledge dialogue takes a transcultural perspective among native peoples
and indigenous researchers based on horizontality, reciprocity, and respect for the discourses of
the world to address the pluriverse (De la Cadena and Blaser 2018; Kothari et al. 2019).

Decolonial geonarratives do not only include orality, but strategically contribute political and
cultural perspectives to the permanence, transmission and fertilization in reproducing the experi-
ence and communitarian existence of the original people; and catalize the co-construction of
bridges with the non-human life in new forms of conviviality (Wise and Noble 2016; Costa
2019; Hemer, Povrzanovi¢ Frykman, and Ristilammi 2020).

In this way, we propose to understand decolonial geonarratives as a particular form of ethno-
text or “oraliture” (Nino 1998; Toro Henao 2014), that express seeing/feeling/being with(in) the
territory and/or nature from the indigenous cosmovision (Escobar 2014), towards a convivial and
balanced socionature (Escobar 1999; Buscher and Fletcher 2019; Kolinjivadi, Vela Almeida, and
Martineau 2019).

Many of the discourses of memory correspond to stories about the original conformation of
the universe and the world in the context of the territorial space and, of course, of the human
community in relation to that original universal conformation of the territory. They also include
stories that explain the formation of places, the appearance or disappearance of hills, mountains,
forests, rivers, lakes and even of significant geographic accidents to the process of territorializa-
tion of the group (Uzendoski 2012; Melin, Mansilla, and Royo 2019).

In this way, songs, songlines (Bawaka Country et al. 2020) and stories are created as dis-
courses about the relations of the community with the changes in climate, rain cycles, and sea-
sons; and about the presence or absence of certain flora, fauna, vegetation, insects and other
visible and invisible beings. Their respective actions are shared and complemented, and make
“place” as constitute the territory through time and action, where culture is finally shaped
through community action (Figure 3).

From the perspective of indigenous people, the territorial experience takes shape through sto-
ries and songs/sagas, which are generally condensed into the names given to places/time
(Caquard and Cartwright 2014). The territory is not just its toponymy-rather, it is contained in
the narrative as a body of territorial memory of the peoples (Berg and Vuolteenaho 2009;
Molden 2020). Therefore, of the subject’s bodies themselves, memory goes beyond “memory”;
it becomes a subject-territory relationship condensed in the original image-experience, expressed
in a name and a story, as a kind of imaged cartography. In this way, as we propose in Figure 3,
we understand the relationship between the Waytu worldview and decolonial geonarratives as a
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FIGURE 3 The eye of Juyd, Eirare;, “the place of seeing”: as the pro-
cess of decolonial geonarratives emerging from indigenous
cosmovision.

change in point of view that promotes the deconstruction of the sense of sight that has prevailed
in modern western Eurocentric science (Haraway 2015). We take as reference from the world-
view of the Anuu people, the concept of “Eirare” or the “place of seeing,” where a point of
view is established where the world is thought of as a great eye that we see, and that at the same
time sees us (Figure 3).

Our work within the Waylu community in La Guajira addresses geonarratives of climate
change based on the stories of Wayuu elders and their reconstruction of the Juyd calendar. This
research is a systematization of extensive experience of intercultural work with young people
from the indigenous organization Wainjirara and the Autonomous Indigenous University since
2013. It is a dialogue among indigenous knowledge, language and geography to investigate the
knowledge of territory.

RESULTS
Elder Geonarratives (Oralities) and Climate Change in La Guajira

In the years 1910-1921, Tiiii Juya Anasli sumaka Waytu pa sumaiwa, the good rain, so called by
the Wayiu in past times. The months of December were always a time of celebration, because
there was an abundance of it in La Guajira. On the day of the month Sukalia Kashika there was
no misery, it rained in the first months. First of all, in the month of December, there were many
gatherings in La Guajira, which is what today they call Christmas dinner, they were days of
abundance, they made comelonas [feasts], ate sheep, goats, beans, sorghum, watermelon, it was a
good time of rain. There were no Alijunas in La Guajira, there were very few.
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The memory of elder Rafael Jusayii clearly indicates the last historical period in which the
Waytu were certain about the displacement of Juyakai as the symbolic and material father of all
the generations that have territorialized those semi-desert lands for millennia. He had been
known to have a home in the Sierra de Perija mountains and to regularly travel around the basin
of Lake Maracaibo in a cycle that led him to the thirsty lands of La Guajira and, with his waters,
enable Waytu life.

This is the last period in which both the Waytiu and Anuu peoples had predictability toward
climatic behavior of the world in their territories, precise knowledge of rain and drought periods.
They had been able to organize productive, social, material and symbolic activities. This was in
spite of the intense oil exploration started in the whole basin of the Maracaibo Lake at the begin-
ning of the 20th century (1902); and the subsequent exploitation starting in 1914 “when the
Caribbean Petroleum Co [a subsidiary of Royal Dutch Shell] extracted from the Zumagque
[Sitmaka] well in the Mene Grande field... an average of 256 barrels” (Rincén et al. 2016;
brackets not in original). With the subsequent bursting of the Barrosos wells on the eastern coast
of the lake, exports intensified where, by 1927, “the commercial value of the export of hydrocar-
bons surpasses that of the traditional agricultural exports of coffee and cocoa” (Rincon et al.
2016). This was a radical change in the economic structure of the country; opened geo-environ-
mental transformations in the basin; and influenced gradual and sustained change in the climate
chart of the entire region.

In this sense, elder Rafael Jusay tells us:

Chii Juyd, the rain called Patunajanaikai came, as did rain called Karraisi. Karraisi is February
(Patunaisi). Irruaka is August; October Sainjuya is the real rain; another called Juya Oummala
Lautusumain Niitiiralaka (strong and thick voice), strong lightning and thunder, and the one who
accompanies him is called Kayarajain: very brave, scolding, he comes with much anger, people
are afraid of him when he arrives, he does it with strength, he imposes himself by destroying trees,
his enemy is found among the trees, inside the heart of the tree or inside the heart of man, his
enemy is an evil being called Yoluja; so he chases and destroys him, and tends to do so by
destroying the trees, he shoots anything where the Yoluja is, cows that are possessed by Yoluja
die, Juya destroys them like this, just like the Wayuu that has Yoluja inside his heart. It is nothing
else, has no other enemy, but the evil of that man who has Yoluja, so in La Guajira we warn them:
be wise Waytu, have good houses, take care of your flocks — that was the advice of the Wayiu in
those days, good advice.

The memory of the elder specifies the different months® in which Juyd, in its different
manifestations, was present in the lands of La Guajira. Thus, in January, he presented him-
self as Patiinajanaikai as the rains of the sower, watering the already ploughed land. In
February, the sun warms up and then Karrai - a bird that, according to the Wayuiu cosmo-
vision, dared to take a hair of fire from the sun to give it to the Wayiu, so that they
could cook their food - sings to call the rain: Karraisi, which falls to scare the sun and
make crops grow.

It is not until April when Juyd reappears with gentle breezes and light rain called Ziwa.
Plants bloom and crops of beans, maize, sorghum, watermelon, and auyama gourds show
their fruits, and even yucca is almost ready for harvest. It is the time of the so-called
spring (liwa). These rains spread throughout La Guajira, wetting the whole land, refreshing
the environment and lowering temperatures. By the month of June, these rains are gone,
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and it is time to move animals to their shelters near jagiieyes and casimbas, where the
Wayiu have collected rain water.

August is harvest time; however, it was possible that Juyd might appear in its Irrualaka form,
an ill omen that interrupted harvest and indicated that Juya had perceived the presence of its
enemy Yoluja: ambition, greed and bad ways rolling over his people. Here Juyamay present him-
self as Ounmala, accompanied by Kayarajain with thunder and sparks, shooting at everything
where Yoluja may hide: trees, stones, animals and people.

But, when October comes, Juya returns as it did in the beginning: as Saa innamma (“pure spi-
rit on earth”), that is, “the true rain,” says the elder. Here everyone would prepare to gather and
celebrate the time when the Wayuiu were born to the world, right from the union of mother earth
and Juya. According to Wayuu thinking/feeling and knowledge, Juyd accompanies them in their
construction of habitat, the production of food, the generation of healing, the celebration of coex-
istence in the exercise of territoriality ((Porto-Gongalves 2009) and in community making
(Quintero-Weir 2016). It never abandoned its presence to the thirsty lands of La Guajira

(Figure 4).
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FIGURE 4 Recreation of Waytiu calendar, superposed to traditional
monthly timeframe.
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The Exile

Searching in his memory, elder Jusayu believes he has found the moment when Juyd began his
exile from the lands of La Guajira. In this sense, he tells us:

I was not an old man but I listened to advice at that time. In 1947, I think Marco Pérez Jiménez
was ruling, in 1949 there was a war, you could hear that it was in a land called Great Britain and
in the East, the rains damaged and as a result of that war there was a contamination that brought
a great plague to La Guajira, Aleyajawa, caused by the poison of the Sutkaya Alijuna bombs,
weapons from the alijunas from other parts of the world, brought plague to La Guajira, brought
headache, vomiting, diarrhea, flu, the animals were also contaminated. There were no doctors, the
Wayiu cured themselves, they made hot drinks with all kinds of medicinal herbs, they worked
Piachi on them, curing the sick. Place by God, Chi Wayuu Asijaikai), the Wayiu healers, made
therapies to counteract the diseases, they were knowledgeable of traditional medicine, like today.

Since then there is no good rain, it does not rain in January, February, much less March or April.
Even sometimes May passes without rain, I can tell you that it is from 47 that the summer
has multiplied.

The apparent confusion of dates in the memory of grandfather Jusayu is not surprising:
Waytu culture does not value dates and calendars, but events contextualized in a specific cycle
of world time and transcendent occasions that maintain the course of their historical memory
oral narratives. However, between 1937 and 1939, the opening of the so-called Navigation
Channel as a result of the dredging and breaking of the mouth of the lake in La Barra was in
full operation for the entry and exit of ships and tankers of ever greater depth to guarantee oil for
an England at war (and which intensified when the United States joined the conflagration
in 1941).

Thus, oil production in the lake and fields located in the Sierra de Perija foothills added new
permanently burning chimneys, emitting gases into the atmosphere in the basin. The dredging of
the Barra produced a change in the currents and the penetration, now free, of sea waters into the
fresh water pocket of the lake, rupturing into an imbalance of the natural geo-environmental, eco-
logical and climatic conformation of the basin. This imbalance was gradually perceived, and
increased in evidence, by all the inhabitants of the region, particularly by the Wayuu in their
Guajira territory.

DISCUSSION
Geonarratives of Water

The Wayuu people’s cultural geonarrative of their relationship with water through Juya contrasts
with the exhausted western-Eurocentric rhetoric on nature. This consideres nature as an aggre-
gate of resources; organisms and beings as simple machines (Ferry 2009); it establishes hierar-
chies among the multiple forms of life present in nature, and places human beings at the top to
justify his domination (Bookchin 1999). This promotes ecocide and epistemicide of the environ-
mental knowledge and actions articulated at the edges of modernity from indigenous perspectives
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(de Sousa Santos and Meneses 2010; de Sousa Santos 2017; Mansilla-Quinones, Quintero-Weir,
and Moreira-Munoz 2019).

The crisis of the modern narrative on nature becomes evident in the global environmental
imbalances and the threat to the existence of all forms of life on our planet, including that of the
human species (Porto-Gongalves 2009; Escobar 2011; Svampa 2019). The anthropocene as a
geological and climatic footprint of Eurocentric modernity (Zalasiewicz et al. 2011; Steffen et al.
2018), must be questioned and, from its ruins, reformulated through alternative geonarratives
that propose a transmodern dialogue among multiple knowledges (Leff 2004; Escobar 2011;
Haraway 2015) affections, and embodiments that unfold in the ontological relation between
nature and culture, and among human and non-human actors (Haraway 2015; Caretta and
Zaragocin 2020). This implies going beyond the universalist conceptions of the nature-culture
relationship and opening multiple geonarratives, knowledge dialogues, and pathfinding in a pluri-
verse of many (lived and imagined) worlds (De la Cadena and Blaser 2018; Kothari et al. 2019).

The anthropocene is of a particular temporality regarding the original people of Latin
America (=Abya Yala). The longue durée begins with material intervention and symbolic repre-
sentation of its territory and nature (Braudel 1969; Porto-Gongalves 2006; Mansilla-Quinones,
Quintero-Weir, and Moreira-Munoz 2019) deployed by European colonialism; then by the prac-
tice of internal colonialism exercised by nation-states (Rivera Cusicanqui 2012); and again
through the joint action of capital and its violence on the multiple forms of life present in the ter-
ritories (Boelens et al. 2016; Méndez and Romero 2020).

Current epoche is symptomatic of generalized, systemic chaos of an environmental reasoning
stemming from a capitalist political-economic model (Porto-Gongalves 2006), the environmental
expressions of which are evident in diverse geographical processes such as: ecological disasters,
drastic modifications of land uses for extractive forestry and agro-industrial purposes, loss of
ecological niches and the annihilation of biodiversity, oceanic and coastal ecosystem transforma-
tions, among countless others. In short, there are extensive negative consequences for the envir-
onmental conditions that make the various manifestations of life possible.

Prospects of Re-Territorialization, and New Water Territorialities of the Wayuu

Dispossession implies a community threat, leaving two options for social movements: the articu-
lation of local communities with the objective of deploying strategies to dispute for the control
of resources and the social reappropriation of, in this case, water; or simply to succumb to the
inability to organize, and prepare to initiate forced displacement and consequently uninhabit the
hydro-social territories in which they have ancestrally inhabited. Because the deprivation of
water nullifies the possibility of life reproduction, as Ulloa (2020) points out, a significant num-
ber of the Wayuu population in Colombia has been displaced to urban areas due to the effects of
climate change and the pressures of extractivism, including in this the effects of air pollution
(see Chancleta and the Cerrejon Mine - ABColombia).

This is not just a migration process; it is a change in subsistence strategies in the face of
environmental transformations generated by the lack of water in Wayuu territory. It is a configur-
ation of a mobile territoriality of men towards other cities and territories on both sides of the bor-
der in search of any economic opportunity - whether in more precarious enterprises, or in
established businesses — while women continue to inhabit the ancestral territories and support the
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home, working in crafts and other ways of survival (Isaacman, Frias-Martinez, and Frias-
Martinez 2014).

Waytu society is matrilineal and matrilocal, so women are the centre of family territory and
clan. They are, so to speak, the human body of the earth (mmakat) which originally gave birth to
a clan in a space within the Wouma’in. That space constitutes the territory of the clan which the
women fix with each of the conjugal residences at the moment of joining a couple from another
or the same clan.

Thus, each clan is the owner of an ancestral territory that is symbolically sustained through
the memory of the ancestors that rest in their cemeteries; women are the guarantors of its main-
tenance. Further, the establishment of territorial limits between Colombia and Venezuela corre-
sponded to only a strip of the peninsula; although normally ignored by the Wayuu, the ancestral
territories of the clans are divided. Finally; as women are representative of the land, men are
symbolically considered in the role of Juyd; their displacement, in their cosmovision, reflects
Juya’s eternal travels around the basin.

Women are those who remain in their territories, resisting, while men have displaced in
search of sources of resources. Waytu organizations have confronted coal mines in Colombia
and Venezuela. Of these, the Waytu women’s force (Siitsuin Jieyuu) in Colombia is considered
the strongest and with the greatest local, national and international relevance. It has developed
containment campaigns for the Cerrejon Mine Corporation, which has plans to expand into
some of the streams that flow into the Rancheria River; indeed, some involved have fled the
country after receiving death threats (Avilés 2019). The Wayiu Women’s Force bases its strug-
gle precisely on their condition as protectors of the land they symbolize, as guardians of their
ancestral territories, and the memory of their ancestors buried in their clan cemeteries. In this
sense they also carry the politica dynamics of territorial feminisms against capitalist development
(Ulloa 2016b; Dengler and Seebacher 2019; Gay-Antaki 2020).

On the Venezuelan side, the most relevant Waylu organization, called Maikiraalasalii
(“Those that are not exchanged for a bag of corn,” i.e., not sell-outs), has confronted the
Guasare Mines. Most of its members previously lived in the space where coal exploitation
began, and became displaced upon accepting Company offers; they later lived the negative con-
sequences of the exploitation, and so now are not willing to give up their places on the margins
of the Socuy and Cachiri rivers.

These two Waytu organizations have emerged under different conditions and from equally
different bases, but, in any case, face continuous exploitation that contributes to Juya’s exile
from their lands.

A Great Struggle in Times of Darkness - Juya Versus Yoluja

Readings of the systemic anthropocene crisis in dialogue with Waydu geonarratives invites us to
ask ourselves what may emerge from the clash between the great darkness and the great clarity
of our time; how to confront the Yoluja that today hides behind climate change. The harsh reality
of the Wayudu people’s difficult adaptation to climate change, the epistemicide and ecocide of
environmental knowledge, doings and thinkings/feelings; and the general disarray of the capital-
ist project of modernity (Tsing 2015; de Sousa Santos 2017) raises an obvious question: “How is
life sustained in ... Abya Yala” (Gabbert and Lang 2019).
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Addressing indigenous understandings of weather and climate through the spirals of song
(Bawaka Country et al. 2020) present in their narratives (Ferndndez-Llamazares and Cabeza
2017) shows us a path; shows us the limits and barriers to climate change adaptation for indigen-
ous communities (Lof 2013; Galindo Montero, Pérez Montiel, and Rojano Alvarado 2017,
Contreras, Junghardt, and Voets 2018) and shows us the possibility of a natural-communal land-
scape between humans and non-humans (i.e. socionature/natureculture), intertwined with sets of
formal adaptation actions (Galindo Montero, Pérez Montiel, and Rojano Alvarado 2017,
Bartolini and Desilvey 2020).

CONCLUSIONS

Among territorial and environmental reconfiguration processes, one of the most significant prob-
lems in Latin America is currently related to access to water, where an important part of the
population is deprived of its access for human consumption, generating an insurmountable socio-
metabolic fracture (Panez-Pinto, Mansilla-Quinones, and Moreira-Munoz 2018), which affects
the territorial and environmental ways of being (De la Cadena and Blaser 2018), and which has
given rise to social mobilization and severe territorial response processes in the struggle for terri-
torial re-existence (Porto-Gongalves 2009).

First, in the Wayuu narrative, Juyd builds its own territoraliality: it expresses itself through
arrangements of sounds, movements, and forces in each seasonal change, and in climate and water
landscapes. These expressions are read from a Waydu perspective as signs that announce events
and require specific actions. This reading, observing, and communicating with nature is a broad-
ening of perspectives with(in) the pluriverse and the broaden of transdisciplinary Geography. Re-
learning to relate to nature and so design territorialities other than those of the exhausted horizon
of modernity requires changing our ways of seeing and understanding the announcements that
nature communicates regarding contemporary environmental change. We must assume other
points of view and positionalities outside scientific, masculine, modern, and western thought.

Second, community geonarratives cross, permeate, and inscribe indigenous territories and ter-
ritorialities in the modern world system and its contradictions. Community experience is rela-
tional and recedes to local spatial scales where interactions occur. The Wayuiu cosmovision (and,
we would dare to say, that of all the indigenous peoples of the basin) complementarily shares
everything present in the world; each element corresponds to a part of the living body of the
world. In a relational perspective, everything has to do with everything. Effects caused in one
place, no matter how far, generate consequences for us and our relationship with the environment
(sense of place) (Masterson et al. 2019). There is no doubt that war and the use of the Sutkaya
Alijuna (weapons of the whites) were, for the Waytu, part of the climatic imbalance manifesting
itself; that the millions of human beings who died in that war manifested themselves as unex-
pected epidemics and diseases in other regions of the world. As an elder states:

All the clans know that history, even those who ruled at that time; beyond all that, we Wayiu
understand that the plagues, the diseases have come because of the lack of rain, Mojusi Juys,
because of the bad rain, I don’t know what its origin is. The Alijunas must know more than us
because they have caused it.
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Third, the dispossession of colonial capitalist modernity generates material restructurings of
territory - which sometimes deeply transforms its ontological dimensions and expressions of
communitarian territoriality - ruptures narratives. Waytu (and, generally, original peoples) strat-
egies imply a double task: disputing material territorial control of natural resources for their sub-
sistence; and struggles against hegemonic representations of the nature — culture relationship, the
modern colonial epistemicide and ecocide that generates denials. The epistemological separation
between nature/culture must be questioned, as should the dichotomy between material and sub-
jective dimensions of nature. The effects of mining and oil extraction not just affect water social
justice (Ulloa 2020), but also affect material territorial references to sites of cultural significance
that encompass community territorial memory of Juya.

Fourth, although recovering the Wayuu climate calendar is unattainable, some actions may
maintain collective community practices regarding Juyd’s cycles; these are indispensable in
maintainging Waytu ways of life. For example, in the good times, the narrative prescribed
actions are moments of celebration, sharing, and abundance; or, when Juya entered into con-
flict with Yoluja, times of shelter and community care. Community calendars are necessary
to investigate social manifestations and practices that are threatened by climate change. The
strategies against climate changes and drougth become fights for life, and fights for territorial
re-existence.

Fifth, the positive otherness that recognizes nature as an “other” is a teachable strategy. Here,
water is a living element in constant flow and flowering (Cattelino, Drew, and Morgan 2019), like
a living non-human agent with which it is important to develop a dialogue (Donald 2019). While
men and women recreate the dialogue between Juyd and Mmda (and redefine territorialities based
on community memory knowledge), a cultural and political strategy is to be like water. Be like a
river, where each drop joins to form a torrent that acquires an unstoppable force, capable of cross-
ing where Yoluja is present. This implies Eina ayunkaru je Ayunka einaru (Doing in thinking, and
thinking in doing), an Anuu expression for the process of creating knowledge in terms of
the community.

Adaptation to climate change must be through co-constructed (Galindo Montero, Pérez
Montiel, and Rojano Alvarado 2017) or co-produced knowledge (Norstrom et al. 2020), through a
community-based adaptation scheme (Reid 2016), in which women are showing increasing
empowerment (Todd 2016; Gabbert and Lang 2019). Notwithstanding the intricate aspects of legal
mobilization (Maida 2018; Romero Diaz 2018; Parra 2019), integrating the embodiments and
affects that unfold in the ontological relationship between nature and culture - and between human
and non-human actors (Adams 2021)—will potentially move us towards a true dialogue of know-
ledge (Leff 2004).

For the Wayuiu cosmovision, everything present in the world is shared in a complementary
manner, and each element corresponds to a part of the living body of the world. This cosmovi-
sion is shared by many indigenous communities - geographically distant, but spiritually or
“rhizomatically” connected (Varvarousis 2020). Different visions or conceptualizations of water
management in these critical space-times may thus converge (Coscieme et al. 2020). The strug-
gles to preserve indigenous cultural identities, their territories, and geonarratives are not only for
local-scale communities; they are for the system at a global scale (Garnett et al. 2018), for the
co-construction of the pluriverse of a new convivial humanity.
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NOTES

1. Wayuu oral expression can adopt a form of a song/story/talk. A glossary is provided as Supplementary
Material 1.

2. Jagiiey: place of natural formation that in times of rain are transformed into water reservoirs.

3. Casimba: a jagiiey or pond built to receive the rain; it is generally community work, where waters benefit the
whole community and its animals.

4. https://news.mongabay.com/2020/08/new-indigenous-storytelling-platform-brings-community-perspectives-to-
the-world/

S. It is important to note that for Wayutu there is no calendar, as such; there are rather inflection points in world
making and their manifestation as time changes. As part of the process of colonial submission and coloniality,
the Wayuu have accepted to make them correspond with the so-called “months” of the “year.” We discuss these
time and world making changes (and their respective names) in another section.
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